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Publisher's Mote

What is the nature of death? 1s there an afterlife?

What about the purgatory or the Day of Judgement?
What is the connection Letween the earthly World and the
Waorldalters?

This work lifls many ol Lhe curtams hiding the mysteries
surrounding these questions which st often crop up in our
mind in the course of our daily lives. Thoush boel, 1
assembles facts that gear the reader toreview  his present
philosophy of this carthly life, encouraging him 1o enjoin
good sa that he may reap the harvest of his deeds in the
Herealler.
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Chapter
1

THE
RESURRECTION

One of the Bases of the Islamic World View

One of the principles of the Islamic world view which is
an important foundation of Islamic faith is the beliet in
eternal life. Faith in the hereafter 1s an essential requirerment
for being a Mushim. That s, if one denies this belief, one can
no longer be considered a Muslim.

The Messengers of God, without exception, next to the
principle of monotheism, have pointed out this (other)
principle to people as the most important one and have asked
them to have faith in it. Thisis the principle known as «the
Resurrections among Islamic theologians.

In the Holy GQuran, we come across hundred of verses
which discuss the world after death, the day of Resurrection,
the scales of judgement and evaluation, records of our deeds,
Heaven and Hell, eternallife.thenext world and other issues
regarding the world after death, However, there are twelve
verses in the Quran where faith in the «Last Day» has been
specially mentioned next to laith in God.

There are several expressions in the Quran regarding the
Day of Resurrection, each of which s a gate to knowledge,
One of these is alvom-al- afcfir meaning the Last Day in which
the Haly Quran reminds us of two points:

a) Mot only the human life. but also that of the whole
world is divided into two periods, each of which is known as
one «daye, The first dav or period referring to this world s



temporary. The last day or period referring to the other
world is everlasting. In some other verses of the Holy Quran,
life in this world is called. «the first lifes and life in1he here-
after, vthe Resurrections,

b) Going through this first life or period and not having
come to the second day or period which is concealed from us.
our happiness in this world and the other world lies in having
«faith» in that day and period.

Our happiness today depends on this beliel because it
warns us of the consequences of our action. Thus, we realize
that our deeds, behaviour, thoughts, words and morals. from
the most important to the most trivial, have a beginning and
an end, like the human heing itself, But they do not terminate
in the first period, but remain to be taken into account on the
successive day., Therefore we should strive 1o be good and
abstain from evil deeds and thoughts. Asit will subsequently
be discussed, our happiness on that day depends on this belief
because in the other world, man will be rewarded in hight of
his virtuous acts or punished s a result of his evil deeds in this
world.  That is why in the Holy Quranfaith in the
Resurrcetion is considered an essential requirement for man’s
happiness.

Origin of Beliefin the Lifeafter.

The origin of belief in ¢ternal life. the last life,is in the
first place, the revelation from God, brought to mankind
through His Messengers,

When man comes to know God, believes in the truth of
the prophets’” messages and realizes that what they bring is
revelation from God. inorder not to be a transgressor, he will

come to believe in the Day of Resurrection and eternal life
which all prophets have stressed to be the most significant
principle next to that of monotheism,

On the one hand, the degree of man’s faith in eternal life
depends on his belief in the principle of propheey and the
truth of the prophets’ messages. On the other hand, it
depends on the extent of his general knowledge and the
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depree of his logical and rational concepl of the Last
Judgement.

Besides God's revelation, brooght to man - by His
Messengers, there are other means, signs and proofs Lo
cultivate faith in the Resurrection. one of which is the
outcome of man’s mental, intellectual and scientific
endeavours.  They confirm the truth of the prophets’
messages regarding the Last Judgement. These are:

1. The Way of Knowing God

2, The Way of Knowing the Universe

3. The Way of Knowing the Human Being's Spirir and
Soul

Wi arc nol concerned with those ways necessitating a
series of philosophical and scientific arguments.  We will
discuss it merely through revelation and the principle of
prophecy. But since these wavs are mentioned and classified
in rthe Quran itself, we will refer to them later in a secuion
entitled «The Quran on the other worlds,

The following issues must be considered while discussing
the problem of eternal life and the lifcafter from an Islamic
point of view,

* The MNature of Death

* Life after Death

¥ Purgatory

* The Great Day ol Judgement

# The Connection between this World and the Other
Waorld

* Manifestation and Eternality of the Human Being's
Deeds and Acquisitions

* Life in this World and the Hereafter,

# The Quran on the other world

* God’s Justice

* God's Wisdom

The Natureof Death

What 15 death? Is it mortality and annihilation or does it
suggest evolution and transference from one place to



another, and from one world to another?

This question has always been under consideration by
man. Everyone is inclined to discover and answer directly or
believe in what is asserted. We Moslems answer this question
from what has been said in the Holy Quran about it, and have
taith and belief in it.

The Holy Quran gives a particular answer with a specific
interpretation about the nature of death. It uses the Llerm
‘rawaffa’ fordeath.

Tawaffa' and ‘istifa’ are both from the same origin
fwafa). In Arabic the word tawgffa’ is used whenever a
person receives something in Full, without the least
slicing or omission. «Tawaffar-al- malsmeans «1 received the
property in fulls, This expression is used for death in
fourteen verses of the Quran from which we conclude that
death is something we receive. That is, at the moment of
death, man is delivered to the angels who receive him in his
full reality and personality, The following ideas are inferred
from that expression in the Quran:

a) Death is net mortality, destruction and annihilation.
It is a transition {tom one world to another and from one
state to another where man’s life will continue in another
form.

b) What forms one's real personality and is considered
one’s real «selfs, is not one's body, organs and subordinate
elements of the body, because these are mortal and gradually
disintegrate.  What forms one's real personality and is
considered onc’s real «self», is interpreted as «souls or
occasionally as ‘spirit’ in the Quran.

¢} Man’s spirit or soul which s the basis on which his real
self is determined and on whose immortality, his own
immortality depends has an existential position in a horizon
superior to the horizon of matter and material elements.
Although spirit or soul is the product of nature's substantial
evolution, through the latter, the existential horizen and the
real position of nature is changed and elevated, that is, it i

4



made to evolve in the metaphysical world, With death,
the spirit or soul is transferred into a state which is a
category of the spirit, In other words,in death, that super-
physical truth is taken over and received.

The Holy CQuran has discussed man’s creation in some
other verses, without mentioning the Resorrection and
eternal life, but pointing out something real in him with a
quality and category above that of clay and water. Reparding
Adam it asserts:

A

u?_v-}j Ot At iy —
wdnd breathed of My spirit into him,» (15-29)

The spirit, soul, and the survival of the spirit after death
are among the most significant teachings (issues) of 1slamic
sciences. Half of the original, indisputable Islamic sciences
are based on the originality of the spirit, its independence
from the body and its survival after death. Humanity and
real human values are also based on this truth without which
they would be entirely imaginary.

All the verses which clearly describe immediate life after
death, some examples of which have been mentioned in this
bocok, are proofs of the fact that the Quran confirms thespiritas
areality,independent of the body andasurvivingelement after
itsdestruction.

Some think that according to the Quran, there s no
spirit or soul, and that one’s life comes to an end at death; that
is, there 15 no sense, understanding, joy or pain till the Great
Day of Judgement, when one s restored to life. Only then
one finds oneself and the warld again,

However, the verses explicitly describing immediate life
after death are definite proofs which reject this opinion.

These people belicve that the verse, «Sayp: The Spirir ivar
My Nowrisher's comimand», is the proof tor those who believe
in the spirit. These same people assert that something else ig
actually meant by the word «spirite which is mentioned

5



repeatedly in the Quran. This verse also illustrates the same
meaning as that of the gther verses.

They do not know that proof for those who believe in the
soul is not based on this verse but on twenty other verses,
This verse and other verses discuss the word «spirit» as used
independently or in phrases such as «Qur Spirits, «the [oly
Spirits, «My Spirits,

(G5 A e 2T .ﬁn =

«Say. the Spirit is our command», including the verse
regarding man:

R
t{g:-}j h-_,fj.:._.?;.:'-m‘gn_

wAnd breathed af My Spirit
inte him, showing that from the Quran’s point of view, there
is a truth called spirit, which is above angels and man. Thus
angels and man have this «commandeds reality (their spirit)
through God's Grace. All the verses about the spirit,
including the verse regarding man, wAnd breathed of iy Spirit
inie hipes, show that man’s spirit has a non- physical realicy.'

The origin of the spirit has not only been confirmed in
several verses of the Quran but also by the Prophet
Muhammad, praise be to him, and the immaculate Imamsin
books of tradition, prayers and the Nahj-ul- Balagha (a book
by the first ITmam). As a matter of fact. the denial of the spirit
is an odious western idea which originates from western
materialism and sensualism unfortunately influencing some
ol the honestfollowers of the Quran too.

The tollowing examples are three out of the lour verses
where death is interpreted as tawafla, attnbuting a series of
vital actions such asconversation, desire and request to man
rightafterdeath,

WG 32 0 U gl BT L0 i1 Ep
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waSyrely (as for) those whom the gniels canse to die while
they are unjust to their souls, they shafl sav: In what state were
you? They shall say: Wewere weak inthe earth, They shall say:
Was nor Allah’s earth spacious, so thal vouw showld have
migrated thevein? So these it iy whose abode i3 hell, and 1115 o
evil Fesartin {4:97y

This verse is about those who live in an unfavorable
environment which s ruled by the will of others. These
people are condemned to rolerate their environment. In an
attempt at justifying their lethargy they argue that though the
environment s corrupl, circwmstances are unfavarable and
they are frustrated in their attempt at doing somethmg about
it. They continue living in that corrupt environment. giving
in Lo its ways and sink into its depravity instead of improving
it or saving themselves from its evilinfluence, if changes are
impossible. When God's angels receive these spirits, they talk
to them and consider their excuses unjustifiable because 1he
least they could have done, was o sertle elsewhere, T he
angels remind them of their faults and make therm understand
that they themselves are responsible for the sins they have
cammitted and for the oppression they have suffered,

[n this holy verse, the Holy Quran paints our that
poverly and frustration in an environment, are not justiliable
excuses unless there 3s mo possibility of changing one's
dormieile.

As perceived in this holy verse, death which is apparently
the destruction, the mortality and the termination of life, s
interpreted  as  rgwaffa, meaning receiving,  The word
tawaffa’ in this verse does not only refer to death. hur
explicitly shows a conversation and reasoning between angels
and man at the moment after death. Evidently. if the human
self was cntirely mortal and merely an  unconscious.
senscless corpse, an  after death conversation would make



no sense at all, This verse implies that man talks with
mvisible creatures called angels through different cyes, ears
and tongue after one leaves this world and this state,

nlEHFi ELAVNES S |__réj H u"')iﬁl'q-' Llls 132 \J G5 —
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wAnd they say; What! When we fiave become lost in the
earth, shall we then certainly be in a new creation? Nay! They
are dishelievers in the meeting  of their Nourisher. Tell them,
the death angels, whe 5 assigned for vou will revive you fully
and whally ar vour death, and return vou to God.» (32-110)

In this verse, the THoly Quran mentions cne of the
disbelievers® problems and doubts about the Day of
Resurrection and everlasting Life, and solves it. The problem
and doubt here is how we shall be created anew after death
when our body disintegrates and is annihilated. Referring to
the fact that these doubts are all pretexts put forth as a result
of perversity and denal, the Holy Quran explains that,
contrary to one's supposition and claim regarding the
disintegration of one’s body, one's real self and personality is
not lost. One is delivered to God’s angels in possession of all
one’s entity and  reality,

What sceptics mean by «being lost»is that in death, our
physical body is scattered; it completely wvanishes and
therefore how can it be restored to life again?

A similar doubt concerming the disintegration and
decomposition of the body 1s discussed in some other verses
of the Quran. The explanation is that «the loss» is only in
one’s mind. 1t is a difficult and even an impossible task for
man to reconstruct a human body but not for God Whose
knowledge and power is infinite,

In the verses mentioned, the dishelievers gquestion the
reconstructing of one's physical being.  But here the
explanation differs. The prablem here is not that our body
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decomposes and disintegrates but that when it is lost, «wes
are lost and consequently «wes or «I» would no longer exist.
In other words the seeptics claim that with the disintegration
of the body, our real self is annihilated, The Quran here
explains that, contrary to your supposition, your real self is
not lost. It is delivered to Our angels right after death,
Therefore there is no need to find it

The following verse also pomls our guite explicitly that
although one’s physical being decomposes, one's real self
{spirit) survives after death;

MWM&WHQE%&J » ”HT._'..fij_i_?i.:Ulln_
il oYeus 50y Gl s ]l s ST g (3 3
IRTyc

«God takes the sowly at the time of thelr death and those
that die not diring theirsicep, then Hewithholds those snwhom He
fus passed the decree of death and sendy others back unrit an
appointed recm; mast surely there are signs in thisforapeoplewho
reflect, »(39-42)

This verse states the similarity between sleep and death,
wakefulness and final Resurrection. Sleep is a light, short
death and death is a deep and long sleep. In both cases, one’s
spirit or soul goes from one stateto another, The difference is
that while sleeping, ane is unconscious and when one awakes
one does not know that one has actuallv returned from a
journey. contrary to death when everything is clear o one.

Considering these three wverses, one can perceive
perfectly that the nature of death is not mortality and
annihilation, but transference from une state 1o another,

Meanwhile, the nature of sleep is clarified from the
Quran’s point of view, Tt is clear that although sleep
physically and outwardly implics a suspension within the
forces of nature, it is spiritually and for the soul, a kind of

9



escape and return to the innermost being and the heavens.
The problems of sleep and death are among the unknown in
science.  Whatever is discoversdin science regarding this
problem s a part of the physical process which takes place
within the realm of the body,

Life Afier Death

Does one directly enter the Day of  Resurrection  after
death and is one’s [uturity then decided? Or. does one pass
inte a special world in the interval between death and the
Great Doy of Judgement? (Evidently only God has the
knowledge ol the time of the Great Day of Judgement, even
the prophets are unaware of it.)

According to the Holy Quran and successive and
mdisputable reports and narratives from the Holy Prophet
and the immaculate lmams, no one enters the world of the
Great Day of Judgement right after death because the Great
Resurrection coincides with a series of fundamental
revelution and transformations in all the earthly and celestial
bodics such as mountains, seas. the moon. the sun, the stars
and constellations. On the Great Day of Judgement, nothing
will remain in its usval condition. Moreover, on that day, the
first and the last will come together, We see that the world
still exists and will perhaps exist for millions.even bilhons of
vears with billions and billions of people coming afterwards.

Besides, from the Quran’s point of view and according to
the previous verses and a series of other verses, no one
undergoes an unconscious or senseless state in the interval
between death and the Great Day of Judgement. After death.
one enters another stage of life where one feels everything,
One experiences joy. pleasure, pain, and sorrow. One's
enjoyment and suffering has a direct relation to one’s
thoughts, morals and deeds in this world. This stage
continues until the Great Day of Judgement when a series of
nnique revolutions and transformations will simultaneously
take place all over the universe, from the farthest stars to our

1



earth.. This stage or world, which is an interval and medial
stage between the world and the Resurrection for evervone,
will eventually terminate.

Therefare, according to the Holv Quran, the world after
death consists of two stages. that is, one passes through rwo
worlds afterdeath, The lirst, called purgarory, is finite, as the
present world., 'The second s the world of the Greal
Judgement which is infinite. The following discussion
imvolves purgatory and the Resurrection.

Porgatory

The word «purgatory» means barrier, The Holy Quran
interprets the life between death and the Great Day of
Judpement as purgatory.

thlte 481 ) oyt .05 06 ST 8005 iy B
R L T T L L R T L T
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wlintil when death overtakes one of them, fe vavs, o Sene
me back my Lord, send me back. Perhaps lmay do good in that
which I have left.» By no means! itis mere words thar he speaks;
and bejore thent is o purgaiory il the day they are ralsed. »

(2399 1K)

This is the only verse which calls the interval between
death and the Last Judgement, purgatory. Isiamic scholars,
drawing from this verse, have designated the stage between

eathandthe Great Day ol Judgement as purgatory.

This wverse refers to Life after death only in so far as
mentioning that some people are repentant alter dearh and
ask to be returned Lo the world, bul are answered 0 the
negative. IL explicitly reveals that. after death, one lives
kind of life which makes one request to be returncd 1o the
world, but his request is not accepied.

There are plenty of verses stating that one will be living
after death and til] the Resurrection. During that period, one

11



will feel intense, converse and hear, feel happy, suffer and
grieve. and will ultimately attain a certain happiness, There
are fifteen verses altogether which depict in one way or
another, a kind of life proving that one lives a complete life
between death and the Day of Judgement. These verses are
classified as follows:

First, there are numerous verses which refer to the
conversation between the virtuous and benevolent or the
corrupt, wicked people and the divine angels immediately
after death, such as, the previously mentioned verses

Second, there are verses which, in addition to the above
verses, confirm that after conversation, the angels will tell the
virluous, benevolent people to enjoy all God's blessings, that
is, they will not have to wait for the Great Day of Judgement,
The following two verses express this point:

«lhe angels will recerve the souls of good men saying:

AZAITYLEST 2 39 Gl 5o LG0T k58 oty —
uf.:l_,l;.ig'ﬂ Lo

Peace be with you, Enrer Paradise, the reward of your
leabgrss{ 16:22)
wHe was told to enter paradise, and he exclaimed:

g
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«Wished that my peaple knew how Gracious my Nourisher has
been to me, how highly He has exalted and included me among
His faveurite anes.» (36:26-7)

In the verses previous to this one, a discussion between
this believer (from the Yasin family) and his people is stated,

12



He invites them to obey the Messengers in Antioch (a city),
who persuade the people to worship God devotedly and
nothing but Him. He declares his belief in the Messengers
and usks his people lo pay attention to his statements and
follow him,

It is said in these versesthat he passed away while those
people did not follow him. Experiencing God's forpiveness
and gencrosity in the other world, he wished that his people
who were still alive, could be informed of his happiness,
These events obviously happen before the Great Day of
Resurrection when the first and the last shall gather and no
one will remain on earth.

Another point is that. there are several heavens for the
blessed, not just one. That is, there are various heavens
d::::ﬂrdmg Lo the proximity of the believers to God. Besides,
as stated by the Prophet’s Houschold, praise be upon them,
some of these heavens are reserved for purgatory and not for
the Resurrection. Consequently, the word heaven in the
above two wverses should not be connected to the
Resurrection,

Third, these verses do not imply any conversation
between the angels and man. They speak directly abourt the
life of blissful, benevolent people, their welfarezand tha afthe
damned, wicked people, their torture and suffering in the
interval between death and the Resurrection. The following
two verses are of this fype;

s .!:r-:.t;-'lj’ﬂl}-ﬁ J.TJTJ....‘ i 1,8 :,.l-ﬂ-'l.,...m.ﬂu A A T
;g;mgiai;;j;ﬂﬁguj;ﬁjmdm““lm G w0
u&_p_;.n.l_,l..n ﬂa’ﬁ#d}"?‘lpﬁd’“

w Yo pust not think that those wio were slain in the couse
of God arve dead, They are alive, and well- provided for by their
Nourisher; pleased with His gifts and rejoicing thai those
whom  they left behing and who have not yet foined them have

13



nothing io fear or to regrer: rejoicing in God's grace and
bounry.» (3:169-170)

5523 .00 e Qa3 AT AT gl Byt 28 S Bl —
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wAnd @ grievous scourge fell on Pharaok's people. They
shall be brought before the Fire, morning and evening, and when
the Last Day cemes, a voice will ery: 'Let the people of Pharaoh
be sterndy puiished!= (40:45-46)

This holy verse points out two kinds of torture for
Pharaoh’s peeple. One will be belore the Day of Judgement
and called, “severe punishment’, when they will be brought
before the Fire twice a day without being put into it. The
other will be after the Day of Judgement. and has been
referred to as «the most severe punishments, when at the
word of command, the people will be put into the Fire, The
time of punishment is not clarified for the sccond one,
contrary o the first punishment in which the words morning
and cvening are mentioned,

According toe the interpretation of Imam Al,
Commander of the Faithtul, praise be to him, of this verse,
the first punishment refers to purgatory where, similar to this
world, there are mornigs, evenings, weeks, months, and
vears, while the second punishment refers to the Resurrection
which is timeless.

In the narratives of the Holy Prophet, and lmam Ali,
Commander of the Faihful, and those of the other Imam { A S)
plenty of emphasis has been placed on purgatory and lives of
the believers and wrong-doers.

After the Muslims® conguest in the battle of Badr, a
group of the arrogant Quraish tribal chiefs were killed and
thrown inte a well near Badr. The Messenger of God
addressed the chiefs from the mouth of the well and said
«What God had promised to us came true, what about you?»

14



Some of the companions said to the Messenger of God:
«Ate you speaking to the dead?! Do they hear what vou say?s
The Messenger said: « They are now more perceptive than you
arc.e  According to this repori and others. although death
separates the bedy and life, the spirit does not completely cur
oft its connection with the body with which it has lived and
been united for vears.

On the tenth of Meobarram, after performing the
maorning prayver in assembly with his companions, Imam
Husein (A.S) while giving a short speech addressed them:
«Have patience and perseéverance, death is buta bridge which
leads wou from pain and swffering towards happiness,
generasity and the vast heavens.s

According to tradition, eme’s life is nothing bul a sleep,
one wales up the minute one divs, That s, after death there 1=
a higher and more complete stage of life. In the same way that
a sleeping man has a weaker life in terms of perception
compared with g man who is awake and leads a more
complete life. so man's present lile1s compared with his Lle
in purgatory where it becomes more complete.

We should mention two points here;

First, as stated in the narratives and reports by religions
leaders, in purgatory, one will be interrogated and questioned
only on the problems of faith and belief, whercas on the
Resurcectnion Day the rest of the problems will be brought up
and dealt with,

Second, the dead will enjoy happiness, comfort and
blessings through their descendants’ pious acts imtended for
them, All sorts ol offerings made on behalf of dead parents,
friecnds, teachers or others, will be considered as giils
resulting in their happiness. Among them are permanent
offerings such as establishing charitable institutions which
will remain Lo benefit the people as well as temporary
offerings, The same result comes through prayer, asking [or
forgiveness.pilgrimage to Mecca orsimply cireling the Ka'ha,
the House of God at Mecca and going on other pilgrimages

15



on their behalf,

God forbids, bul some children may greatly disappoint
their parents, But after the parents die, the children may
make amends and thus bring about their parents’
contentment. The contrary might also be the case.

The Great Day of Judgement

The Great Day of Judgement is the second stage of
everlasting life. In contrast to purgatory which involves the
individual andone’s immediate arrival there, the Great Day
of Judgement concerns the whole, that is, all individuals and
the whole world. This is an event which concerns everything
and all mankind, an event which embodies the whole world,
T'he whole universe enters a new stage, life and system.

The Holy Quran informs us of the great event of the
Resurrection, According to thisinformation, this great event
will coincide with the extinction of the stars and the sun, the
Li!’}"i ng up of the scas, the levelling of high and low lands. the
disintegration of the mountains, universal quakes, thunder
and great, unique transformations and revolutions, All the
world will move towards destruction, disintegration and
evervthing will be annihilated, Then it will be reconstructed
and revived, continuing and surviving forever with new rules
and systems different from the present ones.

The Resurrection is referred to by several names and
expressions in the Quran, each signifving a special condition
and system ascribed to it. For example, it 1s called «the Day
of Resurrection», «the Day of Assemblys or «the Day of
Encounter» since the first and the last will have the same
stand regardless of their role in history, It is known as «the
Day of Revealing Secrets» or «the Day of Laving Open one’s
Deeds» because the innermost being will be revealed and the
hidden.complex truths unfolded. It is referred also as «the
Day of Immortalitys; since it is indestructible and eternal,
Another expression for it is «the Woeful Day»or «the Day of

epentances as some people will régret and repent for not
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having prepared themselves for that sstages, As it will be the
greatest occurence and the most important event, it is also
called «the Fateful Messages.

The Connection Between This World and the Other World

A very sigmficant, essential subject pointed out to us by
the holy books is the connection between these two worlds.
These are related o cach other. In the other world; one will
reap the harvest of one's own deeds in this world,

What brings about eternal happiness for one is a pure,
proper, real faith and belief (a realistic world view), correct
moral standards, freedom from jealousy, deceil, (raud,
hatred and cheating, as well as benevolent deeds such as
benignity and devotion resulting in the perfection of socicty
and mankind. On the contrary. what brings a very grievous,
unhappy life in the other world 15 dishelief, false beliefs, evil
morals, sclfishness, egotism., self- conceit, oppression,
injustice, hypocrisy, usury, lies, slander. treachery,
backbiting, tale- bearing, sedition, abstention from praying
and worshipping God.

The Messenger of God, peace be upon him, pointedly
expressed this point. «This world is the farm for the other
world», (i.e. what you sow here, you will reap there). The
gquality of vour harvest depends on what vou sow. It is
impossible to sow barley and reap wheat, to get flowers from
planting therns or grow dates from colocynth. In the same
manner, having evil thoughts, morals and deeds in this world
will not profit one in the next world.

Manifestation and Eternality of the Human Being’s Deeds

and Acquisitions
According to the werses in the holy Quran and the
religions leaders’ report and narratives, one is cternal and
one’s deeds are somehow tecorded and preserved forever,
One will find one's past deeds «illustrated» and «manifested»
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«omn Resurrection Days. Virtuous desds and aCguIsitions will
be manifested in beautiful, atractive. pleasant figures and
will be a source of joy and happiness. while one’s evil desdy
will be manifested inhideous, loathsome, terrifving, harmful
figures and will be a source of pain, suffering and torture.?
Al this stage, three verses from the Holy Quran and two
narratives will be sufficient to illustrate these poings:

b2 0r 520 5 1y L 6 B i

«Lhe day will surely come when each souf will be confronied
with whatever good or evil it has done. As for ity evil deeds, it
will wish they were a long way off.» (3:30)

The fact that man will see his virtuous deeds as very
desirable and pleasant and his evil deeds as territving and
dispusting s made explicit m this verse, He would like o
escape or be kept away from them, but that will not be
possible. In the ather world, man’s manifested, presented
deeds will be part of humn. thus inseparable.

it TI:,.gb I_J.._j ks 'I_;.l:;-jjn s

wAnd they shall find theirdeeds recorded there.»
The point stressed in this verse 1s the same as the
previous one,
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«(n that day mankind will come out in broken bands to be
 showi their deeds. Whoever has done an infinitesimal weight of
- good shall see {t, and wheever hay done an infinitesimal weight

af evil shall see it too,» (99:6-8)
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. Man is eternal. One’s deeds and acquisitions are also
recorded and everlasting. In other waords, ane will live with
deeds and morals acquired m this world, They will be good or
bad assets, and a perpetuil good orevil companion for ane in
the everlasting world.

Tt is stated ina narrative that 2 group of Muslims froma
distant land had the honor of meeting the Messenger of God,
They asked forsome advice. The Holy Messenger made a few
statements, one of which was:

«Since your deeds and behaviour here will be your living
friends and companions thers, now It is time vou tred to
choose pood ones for the atherworld. '

A believer in eternal life always considers his thoughts,
marals. deeds and behaviour seriously. knowing that thess
will remain and be sent i advance 1o the other world in the
reserve for his living there,

Life in this World and the Herealter

Considering the similarities between the present life and
the - hife to come, one can observe that both lives sre troe and
real, One is aware of one’s self and whatever belongs 1o one
and that thercis enjoyment andsullering happimess and griel
bliss and adversitv., In both. instincts, either human or
animal, exist. One lives with complete organs and limbs and
there is space and mass. But theres are still several basic
differences.

In contrast o the other world, there 15 reproduction,
birth, childhood, yourh, old age and death in this world.
Here, one has to work and cultivate the ground, There, one
reaps the harvest and benefits from ome’s attempts in this
workld, Here, is a place of work and activity. there that of
result and evaloation, Here one can change the course of
one’s life by one's direction of deeds and actions. Here life
and death are together. Each living creature is linked with a
lifeless substance. Moreover, a living thing moves toward
death, whereas a lifeless substance can produce life under
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the proper eonditions, On the contrary, absolute life prevails
there. The substance and matter, the ground and the sky, the
gardens and fruits, as man’s manifested deeds have life. Even
the fire and torture are aware and conscious, Here. spcci'ﬂc‘
chrenological circumstances and causes and elfects
dominate. Also there is movement and evolution. But there,
only the Divine Will and Kingdom exist. Consciousness and
awarencss and in general one's sight, hearing and perception
are much stronger; in other words, all screens and veils are
removed and one perceives the facts through a profound
insight as stated in the Holy Quran:

T o
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«Butnow we haveremovediron vourveld soyvoursight today
(sharpo o {(5(k22)

In thisworld. there is weariness, boredom andfrustration,
becavse of monotony. Manalwavswondersaround. asifhahad
lost something and looking [or it, When he obtains what he
has been secking, he rejoices, though soon, he finds thatit has
not been the sought object.

That is why man is after what he lacks., and is
dissatisfied with what he already has. In the other werld,
being attached to one’s innermost nature and instinct, when
one reaches whatonehas been really locking for, that is,
everlasting lile near the Nourisher of Creation, one will never
be tired. or bored. Referning to this point, the Holy Quran
states!

3T L SO ORI Tils 5 18T 5 3T 0 -
wTheyshall forever dwell in the gardens of Paradise,

desiring no change to befajl them.» (107-108)
Furthermore, since they will be provided with whatever
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they wish through God's Will, they will not be pertarbed by
what they lack.

The Quran on the Other World

Since our belief in the Resurrection originates from our
betief in the Quran and the Prophets’ messages, it is not
deemednecessary to look lor proots of the Resurrectionorto
give any scientific sign and evidence. In spite of this, to
simplify the subject, the Holy Quran mentions a series of
reasons to inform vs directly of the Resurréction. We shall
briefly point oul these reasons,

The Quran's arguments consist of a series ol answers 1o
the disbelicvers in the Resurrection. Some of these are o
response (o people who believe in the impossibility of the
Resurrection, stating that it is guite feasible. Other verses go
further and state that in noticing similarities between this
world and the hereafter, there is ne reason for regarding the
Last Judgementasimprobable or for denving it Some verses
go even further and consider the Resurrection essential,
indispensable and a definite result of the wise creation of the
umiverse,  There are three groups of verses altogether
regarding the rationalization of the Resurrcetion which will
be successively mentioned,
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wHe gave us an example, and forgot iv own crearfon, He
saiel: 'who will give fife ro rotten bone?’?

wSay  He who created them ar first, will give dvem life
again. He has knowledge of every creation. » [ 30:78-79)

This verse is an answer to a disbelicver who was holding
arotten bong, Grinding it inhis hand, he scattered the power
into the air. Then he asked: « Who can restore these seattered



particles to life?T» The Quran responds that he who first
crealed them,

Man often classifies things into the possible and the
impossible according te his own power and ubility.  One
considers the oceurrence of things beyond one’s power and
imagination as impossible. The Quran states that regarding
man’s power, Resurrection 15 certainly impassible, but it can
be accomplished considering the Power who first created life
in a lifelessbeing,

There are many verses in the Quran which discuss the
Resurrection relying on God's power. Thev reveal that the
Wil of a Just, Wise God is for the ocoursnce of the last
Tudgemenl and nothing can stopit. Asthe mitacle of creation
and bife originated trom this decree, resulting in the creation
ol the world, life and man, it will restore one o life on the Day
of Judgement,

2-Thesecond group of verses give examples and consist
of Lwo parts,

a) Those verses which discuss special pcenrrences in
which the dead have resurrccted. For example Abraham
addresses  God,  asking him to  reveal the secret of
Resurrection to him. In reply, he was asked if he had [aith in
it. He gave a positive answer stating that his question was
only 1o reassure himself. He was then commanded to catch
lour birds, cut their heads off, tear their bodies apart and
place each part on a dilferent mountain, Calling those birds
hie would find them resurrected, flving towards him through
God's command.

b) Those verses which do not reler to a supernatural,
exceptional eventlike the story of Abraham. but to the present,
perceptible order in which the earth and plants die in autumn
and winter and come to life again in spring. Thevstatethat
one can repeatedly notice that nature dies and lades after
having had hie and energy. With the change of the seasons,
the conditions change and the earth, trees and flowers begin a
new life again. The same process will occur in the whole
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universe, It will become extinet, cold and withered. The sun
and the stars will decompose and disintegrate. The whole
universe will become completely liteless. But this state of
death will be temporary, All beings will begm life again in 3
different condition and situation.

Toputthis more clearly, we. human beings, live on the
earth which passes through a period of life and death in three
hundred and sixty-five days, Since we can live lor litty, sixry
or perhaps one hundred years or more, we can experience Lhis
order of life and death scores of umes without being
surprised at the death and rebirth of the earth. Suppose we
lived for just a few months like some species of nsccts and
that we were unintelligent, thus unaware of the history of the
carth, and its vearly cycles, not observing the death and
rebirth of theearth, we would conseguently not believe in this
process— we would never believe that the dead carth would
Become alive once again, Beginning life in spring and dving
in fall ar winter, a mosquito would definitely not he shle ta
tmaginethe rebirth ofagarden.

A worm of 4 mosguito, whose life is limited toa tree or
parden imagines that 125 home s asubordinate part of a larger
system called the farm on which its life depends and that the
farm itself is a subordinate part of another system called
town, and that the town 1s a subordinate part of another
system called province, and that the province itself 15 3 part ol
the country which in turn 1s a part of the general order of the
earth which itsell 1s part of the solar system.

How do we know!! Perhapsourwholesolarsvstem, the
stars, galaxics and evervthing known to follow the law of
nature may be subordinate 1o a larger systemn.  The
development of nature over millions and billiens of vears
may be a part ora day of a scason in a larger system. This
season, which is one of life, might turn mio a period of
extinction and depression, That larger system including our
solar system, the stars and palaxies might begin life in a
different form.
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Through God's revelation, all the prophets have
informed us of the destruction and extinction of the universe.
ancl the new life and resurrection of the dead in a new order.,
Having realized the truth in their messages through several
proots, we believe in what they say, including those
concerning the rebirth of the whole universe after a period of
extinction,

The Quran makes us aware of the order of death and life
on the earth as a minute example of a larger life so that we
may not doubt or reject the resurrection nor may we exclude
it from the whole order and laws of creation.

The Holy Quran states that the Resurrection signifies
rebirth, a small example of which we can observe on the
earth.  The Prophet, blessings be upon him and His
Household, pointed ont:
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«Whenever vouw see spring, keep on talking about
resurrectfon.  In ather words spring is an example of the
Resurrection, »

Mowlavi, (an Iranian poet), refers to this in one of his
POCITES
This spring coming alter the full
The proof for the resurrection to befall
Fire, wind, clouds, water and the sun
From a mirage the seerets are laid open
In the spring the nature will show
Whatever the earth swallowed will grow
Through its mouth and lips will come up
Its thoughts and beliefs, to sum up
The secrets by God will be revealed
Since it will grow, sow notl bad seed
He speaks of the same concept in his collection of poems
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called “Thivan-i-Shams™:
After beholding descent, consider resurrection:
Why should setting be injurious to the sun and
moon? What seed went down into the earth but
did not grow?
Wy this doubt of thine as regards the seed ol
man?

Thers are many verses in the Quran regarding the
cxisting, perceivable order of death and reburth such as the
[ollowing:
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wlzod sends forth the winds which set the clouds in moiion
We drive them on o some dead land and give fresh [ife 1000
harren soil, Such is the reswrrection s (35:9)
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w Vou sometimes see the earth dry and barven bui e sooner
do we send down rain upon it than it beginy 2 v aned nwell
prdting forth every kind of redians Sloom, That 15 becquie (lod
is truth: He gives fife 1o the dead and has power aver all things,
The hour of Doom i sure (o come: i this there 5 0o doubi
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Those who are in the graves God will raise to fife.» (22:5-7)

There arc many similar verses which consider the
Resurrection a part of the system of death and life in the
world, a small example of which we can observe on the earth;
nevertheless, the above verses will suffice us,

The difference between this group of verses and the first
15 that they do not rely merely on God's Power, but give
similar examples concerning God’s Power in nature which
has manifested itself and functioned in the same manner in
this perceptible world.

The third group of verses consider the Resurrection
cssential and definite and its absence an impossibility with
respect to God’s divine essence.

This has been expressed in two wavs: one through
God's Justice, thal 15, God grants each creature what he or
she deserves and is worthy of.  The other way is stared
through God’s Wisdom, that s, God has created all creatures
tfor a definite end and purpese. Divine Wisdom directs the
progress of man towards his utmost potentiality.

The Holy Quran states: if there were no Resurrection,
eternal life, eternal Bliss and final reward and punishment, it
would be cruel and unjust of God and cruelty is not a
characteristic of God. It also states that if there were no
cternal life or a definite, everlasting end, Creation would be -
futile and in vain, and this is not in accordance with God's
essence.

There arc many verses which. relying on God's Justice
and Wisdom, state the necessity and inevitability of the
existence of eternal life and return to God. Now, we can give
two examples from two chapters in the Quran which
emphasize both God's Justice and his Wisdom.

In Chapter 38, it is expressed that those who deviate from
the path of God, forgetting the Day of Reckoning will be
severely tortured. Then in the verses 27 and 28 of the same
chapter, the Quran refersto the Day of Resurrectionasfollows:
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«fl was net in vain that we created the heavens and the
earth and all that lies between them. That is the Sfancy of the
atheists. But woe to the arheists when they are cast into the fire
af hell. Are we ta wrear alilce those that have faith and do good
deeds, and those that corrupt the earih with wickedness? Ave we
fo trear the righteous ay we treat the wicked?s

As we see, it gives evidence of God's Wisdom and His
Wise creation in the first verse, and of God's Justice and His
Just creation in the second.

In Chapter 45, verses 21 and 22, it states:
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«Ba the evil-doers think that they ave equal in Our xight
with the believers who do good deeds, so that their lives and
deaths shall be alike? How ill they Judge. God ereqred the
heavens and the earth 1o reveal the truth and to reward each soud
according to 1is deeds.  None shall be wronged, » (45:21-22)

The principle of justice has been pointed out in the first
verse and that of wisdom in the second.

In the last part of the second verse, God's Justice has
been expressed as the ultimate purpose and the goal of
Resurrection.

We will clarify how God’s Justice and his Wisdom
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necessitaie eternal life and how the creation of the universe
and mankind would be unjustifiable both from the view-
point of His Justice and from the viewpoint of His Wisdom, if
there were no eternal life after this temporary one, where
one's deeds would be taken inte account and where every
person would receive the lasting rewards or the chastisement
he deserved 1o accordance with his deeds in this world,



Chapter
2
GOD’S
JUSTICE

In a general sense, justice means the giving of rights 1o
the deserving without any discrimination, Tt is unjust to
deprive the deserving of their rights. Discrimination, that is,
granting some people their rights while depriving some others
of theirs is unjust.

It a teacher gives all his students grades lower than what
they deserve, he has behaved unjustly. Tn the same way, by
giving some of them the grades they deserve according to
their merit, and some others lower grades than what they
deserve, again he shall be behaving unjustly,

In one respect, justice accompanies equality, which is
considering all people equal, and not discriminating amang
them. Justice is a requircment for equality, that is, to {ulfil
the right of every one according to his deserts without any
diserimination, Equality does not mean sgrantings the same
amount to all people regardless of their deserts or the scales of
their deserts, 1f so it would be unjust and signify cruelty,
Equality in deprivation is cruclty too. That is, preventing all
people from obtaining their deserts, is also a sort af cruelty.

Therefore God's Justice means that Hepravides his
creatures with blessings according to their capability.

The lack of anything in any creature is due to the fact
that because of the total conditions and eircumstances in
which the creature is, it does not possess the possibility and
capacity of having the thing it lacks, It would be unjust if
some creatures with certain capabilities were deprived of
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their full deserts: however, in actuality they are justly granted
God’s Grace according Lo their merit.

AMOoNg crealllres, Man possesses unigee pmf:nti:-]ls. and
skills.His motivations which direct him to work and be active
are not limited as is the case with other ereatures, In contrast
with animals, whose instinels are limited to theirenvironment
human instincts go beyond the limits of this world, being
characterized by an everlasting nature.

What affects man’s deeds are his supreme moral,
scientific, artistic, religious and divine motivations, Man
often sacrifices his natural, material and animal life for his
supreme,  homan  atms, According to the Quran's
interpretation, man regulates his conduct on the basis of
«faith and pious deedsw» through which he wishes for eternal
Ife and God's contentment. Man possesses an inlense capacity
lor thought and the instincts leading him towards it and he
desires eternity.

All these reveal a sort of potential in man for an
everlasting life. In other words, they reveal the spirituality,
and immaterial quality of man's soul. They compare man in
this world to a foetus in the womb where it is provided with
circulatory, respiratory, nervous, optic. auditory and genital
svstemswhichare inaccord with the post-natallife butnotwith
the condition of the womb and the temporary nine months life
there.

Although man receives benefits from faith and pious
deeds in this life, these are merely consequential, Faith and
mious deeds sugeest seeds which grow and Nourish only in a
happy. everlasting life, that is, they will realize their full
meaning for and in eternal life, i

Not enly can man snar above nature and scatter non-
maleral seeds in a svstem based on faith and pious deeds, but
when one deviates (from the true path), which is termed as
domains of atheism and depravity in the Quran, the
consequences of one's deeds also go bevond animal

3
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limitations and ordinary physical relationships. One's decds
become spiritual and eternal but in a deviant way. Thus one
becomes deserving of a sort of eternal life in which oneunfort-
unately suffers pain and agony, Inreligious terms, one incurs
eternalhell-fire,

If one deviates {rom faith and plous deeds, one descends
cven below animal life and falls to the lowest stalus.
According o the Quran's interpretation,

«They are like beasts, and even more misguided.» (25:44)

Those who lollow Lhe bases of faith and pious déeds and
thase who deviate from them can be compared to students,
of whom the [irst group do their assignments conscientiously,
while the second waste their time plaving. If a teacher did not
grade all of them, it would be unjust. In the same manner, if
there were no eternal life in which the faithful and pious
would be rewarded and those who have Tollowed the path of
infidelity and depravity would be punished, both would be
deprived of just deserts and this would be oppressive and
wnjust.

To show this more clearly, we say that God has asked
people to be faithful and benevolent. Accepting this, a group
of people accord their thoughts, morals and deeds with their
beliefs. Rejecting this, another group follow evil deeds and
corruption. We notice that the order of this world does not
always reward the benevolent or punish the corrupt precisely.

Man sometimes dies before receiving the reward of his
righteous deeds; therefore, there should be another place Lo
[ully reward the benevolent and punish the wrongdoers,
otherwise it would be unjust of God.
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Chapter
3

GOD’S
WISDOM

Thedeeds of man are dividedinto two categories, Thefirst
category consists of vain, futile, useless deeds which do not
result in our reaching the perfection within our capacity. In
other words they do not bring us real happiness. The second
mcludes wise, reasonable, honest deeds which bring about
useful, advantageous results and lead us towardsthe perfection
wedeserve,

Therefore, our wise deeds are those which lead us
towards the perfection we deserve, The question will arise
regarding God's Wise decds, Are God's Wise deeds also
those which lead Him towards an ultimate perfection and His
vain deeds those which do not lead Him towards it? The
answer is negative, because He is Self- Sufficient. His deeds
are those of Wisdom, Generosity and Mercy. His deeds are
not earried out to fulfil his needs or bring Him perfection and
happiness, but to bring His creatures to the perfection they
deserve. Attributing futile tasks to God, will mean that He
creates a being without leading him to the possible perfection
he deserves. That is why the meaning of wisdom regarding
God is different from that pertaining 1o man. Man's wisdom
signifies following the right path towards human perfection,
whereas God’s Wisdom means the guidance of His creatures
to their deserved perfection. In other words, God’s Wisdom
means the creation of things on the basis of directing them
towards desired goals and deserved perfections.

Since for man, wisdem signifies accomplishment of the
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task for bringing him to his own perfection, there is no need
for a real connection between his deeds and their intended
consequences, i.e. it is not neccssary for that deed to end
naturally in that conseguence and for that consequence to be
considered as a perfection of the task. The consequence
should necessarily result in perfectionandbenefitformankind.
Faor example, a man makes objects from soil, wood, stone.
metal, animal skin, wool and cotton ete, anduses them wisely,
One makes chairs, houses, cars and clothing which are not
considered perfection for wood, stone, bricks, plaster, steel or
an assembly of metal parts. These materials do not move
towards these forms and figures, but they provide comfort ro
man such as, sitting on a chair, iving in a house, driving a car
“andwearingclothes, Thesesignifvaccomplishmentsformanaor
arcatleast beneficial tasks.

On the contrary, there is a realnatural relation between
God's deeds and their consequence, that is, the goal and
result of every task is the real perfection of that task itself.
God leads His creation towards its own perfection,
Therefors, we notice thateach grain or seed moves towards ity
ultimate goal and perfection.

The problem discussed at this point is that the world and
nature go through change and mutation, that is, each goal in
nature is changeable and mutable in itself.  [n other words,
everything is temporary and terminable,  All wstagess in
nature are means, not ends.

That is why some pecple think of creation as
meaningless and useless.  They say that the world can be
compared to a caravan which is always moving on and
changing its stages and never reaching s final destination,
Each destination can be considered as only a stop as nature
will pass it, too. It is obvious that a journey can only be made
when a real destination s expected. Movements and journeys
are [utile when there is no arrival, and destinations are
nothing but stops. Existence would be vain and what
dominates the order of the universe would be nothing but
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wandering and constant repetition and departure after each
arrival.

The explanation given in the Quran is that this problem
and doubt would come up if there were nothing but nature
and this world, and birth were for death, growing and
blooming for withering and disintegration and renewal for
wearing out.  This opinion of life originates from a wrong
reasoning, imagining life to be limited to the world and
nature which is not the case,

This world is referred to as the «First days which is
followed by the «Last day». This world signifes «departures
and the resurrection that of «arrival.e [mam Alj (A.S)
states :

Q53315 652373 345831 GUT W —

« This world 15 a place Lo leave behind and the
Resurrection, that of an everlasting residence.» The
Resurrection gives meaning to this world, because movement
and struggle have no meaning without a goal,

If there were no resurrection, which 15 an everlasting
world, the world would have no final destination to
distinguish it from a mere *stage’ or a «stopping place.» The
system of the world would be all wandering and according to
the Quran, creation would be «vaine, wuseless=and
frivolous,» The Prophets have come to prevent us from
making such a fundamental mistake and to make us aware of
a fact which, if not recognized, would make life meaningless
andvain,embedding futility in our mind, which would make
us useless, meaningless creatures, with no goalsinlife, One of
the effects of faith and belief in the Last Judgement is its
ridding us of the state of uselessness and nothingness, making
us, our thoughts and our lives meaningful,
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Footnoties

Litefer to Al-Mizan, Exegestsidmbic vermien) Vol, 13, P IS {che holyveme a5y
The spirit is a1 my Mowrishicr's command b and Val. 3 pp. 29005 (the ely serse, «0n
the day when the Spirt and the anpels stand up i teic ranky )

2 Regarding the celestial manifestation of deeds as blessings and sulfermys on the
Lray of Todgement, refer to the discussion ahout the Bestrrection in Gad's Tustice'hy
the sime author,

3 Mowlayl Rumi Sefeeted Poemy fram the Divant Shamo Tabeiz, Edited and
Tramslated by Repnold A. Micholson, MoA (Cireat Britain: Cambridge Unversity
Pross, 1952), pp. 95 & 97,
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